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THE CRISIS OF 
OUR TIME 


Professor Reinhold Niebuhr of Union Theological 
: Seminary (speaking from Chicago) | 


The Christmas song and the Christmas hope of peace 
mn earth and good will toward men stand once more in 
sragic incongruity with the experience of our generation. 
We are involved in a world-wide war in which mighty na- 
tions are locked in a conflict which is costing millions of 
lives and reducing whole continents to destruction. This is 
sbviously one of the great crises of world history. 

If we seek to understand the meaning of this crisis, the 
most obvious explanation for it is that modern man has not 
been able to adjust himself quickly enough to the new de- 
mands of a technical age, so that he could create a toler- 
ably just community within the conditions established by 
technical power. Technical power still tends toward in- 
justice rather than justice, even within national com- 
munities. 

But, in the world of nations, our failure is even more ob- 
vious and tragic. Technical instruments have made the 


I 


| 
nations dependent upon each other in global terms, but. 
we have not had the moral or political resources to use this 
world-wide dependence upon each other for the creation) 
of world community. The Nazis gave us a false answer to) 
this problem. They intended to unite the world tyranically. 
We have proved that we have the moral and the other re-. 
sources to prevent this false answer. | 

But the now certain, though increasingly costly, defeat 
of the Nazis does not give us the right answer to our un- 
solved problem. We will still face the necessity of organiz- 
ing the world in such a way that both international tyran- 
ny and international anarchy are overcome and so that a 
just world order is established. We must solve that prob- 
lem or perish, for the technical instruments which have 
made a world community necessary also aggravate the 
anarchy of nations and make the conflicts between them) 
ever more deadly. 

The achievement of world community requires religious, 
moral, and political resources of a very high order. Since 
the world community is composed of many races, peoples, 
cultures, languages, and laws, we are forced, for the first 
time in history, to create a community which does not have 
a core of common tradition, culture, or experience. This 
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demands a very profound religious and moral humility and 
tolerance. | 
The pride of race and the arrogance of culture have 
proved themselves great hazards to justice and peace, 
even in our national communities. The most perfect con- 
stitutional international instruments will not guarantee 
peace if the pride of nation and race is not mitigated in the 
international community. White peoples particularly, so 
greatly outnumbered and yet today holding such strategic 
positions of power in the international community, have a 
special responsibility. Unless the white man’s arrogance is 
/moderated, no world-wide community can be established. 
Religious humility and moral tolerance are thus the first 
conditions of a stable peace. 
In addition to these more purely religious and moral re- 
quirements, the world community waits upon a statesman- 
ship imaginative enough to combine two strategies: First, 
it must suppress national self-interest for the sake of the 
general welfare; and, secondly, it must harness self-interest 
to the cause of the general welfare. We need a political or- 
der which will implement the sense of moral obligation be- 
yond the limits of the nation—long since acknowledged in 
all high religions and philosophies but never actualized in 
political constitutions. 
For centuries, men have known that our obligation to 
our fellow-men does not stop at the national boundary. 
Yet we have expressed that obligation in only minimal 
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terms; and, therefore, the international community con- 
tinues in anarchy. Now the new intimacy of a technically 


united world gives a new urgency to this obligation. | 

Modern machines have added the fear of destruction to _ 
the gentler suasion of conscience to prompt us to our task. — 
Our political instruments must, however, not merely sup- | 
press but also harness, deflect, and beguile the residual self- | 
interest of the nations for the sake of the general welfare. | 


endangers the harmony of the whole, but a wise political | 


A pure morality merely condemns the self-interest which 


program, based upon the certain knowledge that collective | 
and national self-interest cannot be completely eliminated, 
seeks ways of so relating it to the needs of the whole com- 
munity that it will serve rather than imperil the total com- | 
munity. 

It is now apparent that the statesmanship which 
fashioned the old League of Nations was too idealistic to | 
understand this aspect of politics. It seemed, for a moment, | 
that the kind of statesmanship which is embodied in the | 
Dumbarton Oaks agreement, while probably erring too 


far on the other side, was, nevertheless, set in the right di- | 
rection. But the sorry events of recent weeks now make it 
quite apparent that we are definitely in danger of making | 
too many concessions to the self-interest of the nation— | 
particularly of the great nations—to allow a general sys- | 
tem of mutual security to emerge. Each of the great powers | 
seems so intent upon establishing its own security in the | 
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: eventuality of another war that all of them are gradually 
: undermining the possibility of achieving a genuine world- 
wide order which would give all of us security against war 
‘itself. 
_ The revelation of this growing tendency among the great 
powers is in some respects more tragic than the war itself. 
It proves how slow mankind is to learn even the most ob- 
vious and the most dearly bought lessons of history. Even 
as this tendency among the nations is checked, it is now 
quite apparent that our generation lacks the resources for 
complete solution of our global problem. This means that 
we may spend weary years in the wilderness before enter- 
ing the promised land. 
_ In this situation the final moral and spiritual resources 
which our generation needs are the kind of patience and 
courage which will enable us to work toward the solution 
of a problem, even though we may not live to see the frui- 
tion of our labors and the fulfilment of our hopes. 

We have been given a task too great for any generation 
to solve. Yet we have our special responsibility in the ful- 
filment of that task. 

® 


Professor William Ernest Hocking of Harvard 
University (speaking from New York) 


Any collapse of civilization is a moral collapse, because 
civilization is a moral fabric. The principle of order among 
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men lies in the mind and the will, not in our animal in- 
heritance. Man can build great societies, because he can. 
restrain his impulses in order to allow scope for the im- 
pulses of others; he can learn to settle his quarrels by ap-) 
peal to reason and common good. War can begin only when 


the human relationship of persuasion ends; when argu-: 


| 

ments fitted to move minds are replaced by blasting pow- | 
der fitted to move rocks and hills. | 
The birthday we celebrate tomorrow is the birthday off 

a person and also, inseparably, of an idea. This idea was 
first defined in two words—Peace and Good Will—as prin- 
ciples of order for the human world. Today we are again 


occupied with two words, slightly different—Peace and 


Security. The difference between ‘“‘peace through good. 
will” and “peace through security” may fairly represent | 
the moral crisis of modern man. In a world of good will, 
preoccupation with security would be unnecessary. In so ) 
far as we are compelled to seek peace through security, we: 
are removed from the original hope of Christendom. ; 
This is not for us now a matter of choice—we must at- 
tend to security, because we do not know how to command. 
good will. The ancient formula, we say, is “too simple”’ for 
the modern world; in truth, it is too difficult! The modern 
formula is “‘realistic’”—a necessity of prudence—but also 
a counsel of despair. For, in this present world, apart from 
good will, there is no sufficient security for any nation. 
Hence we moderns live uneasily in two worlds—the 
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world of hard fact and the world of apologetic and baffled 
hope. How did this inner conflict and frustration arise? 

- Like us, the early Christians were also living in two 
worlds. Their religion did not allow them to escape into a 
sphere of mystic rapture; it required them to bring about 
the Kingdom of God in this earth. They must live im the 
world of facts, but they must live for the world of their 
idea. They had a single allegiance. 

Now, modern man made a discovery. He discovered a 
Bie i in the world of facts which had been disparaged by 
that earlier single-minded allegiance. He rediscovered the 
world of facts. He felt that fis primary allegiance was 
there. He must do the work we call “‘science’’; he must learn 
nature’s laws as a way to his own power and control. This 
became for him a way of high moral purpose. It took a new 
dimension of honesty to report the facts precisely, what- 
ever they might be. It took a new type of genius and sym- 
pathy to discern nature’s laws through skilled hypothesis. 

But the time had to come when the new methods of 
science were turned upon man himself. Man must see him- 
self as a part of physical nature—which he is—and there- 
fore not as a free spirit but as a thing of natural law—his 
very ideas and ideals varying with the chemistry of his 
blood and, therefore, devoid of authority. The full conse- 
quences of this new view of himself were slowly drawn. 
Conscience became, not an announcement of unyielding 
principle, but an effect—an echo of custom, a residue of 


7 


ancient taboos. As a fact among the facts of his nature, | 
man too must be, like them, free from praise and blame, | 
from morality and purpose. Here is surely one source of - 
the moral confusion and impotence of the modern mind. 
For these results it would be absurd and ungrateful to 
berate the sciences of psychology and sociology. It is their 


duty to report what they find; and what they find is an | 
important part of the truth. 
It is only when the physical facts about man are pre- | 
sented as the whole truth that these sciences, by implica- 


tion, convey falsehood. For it is still true that man lives | 


in two worlds—the world of fact and the world of ideas. 


An idea may also be a fact, but it is a strange and wonder- | 
ful kind of fact—one which reaches beyond itself. An idea. 
is a way man has of grasping the vein of meaning that runs | 
through the world—that which some call God; the Chi- | 
nese, Tao; the Hindu, Brahman. Through his ideas, man, 
the limited creature of a million past events, finds his way 
to something not relative but absolute and eternal, in | 
whose service he recovers his lost dignity, his duty, and his. 
happiness. 

On what a physical psychology can discover in human 
nature no democracy can be built. For democracy is crea- 
tive; it makes man something more than it finds in him. 
It exists because of what men ought to be rather than be-| 
cause of what they are. Of all political forms, it has the 
greatest possibility. But it is also the most difficult, the 
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most demanding, the most vulnerable. When the word 

“ought” has lost its meaning, democracy cannot survive. 
Modern man is not wrong in his distrust of ancient 

rigidities of moral codes and standards; he is only wrong 


_ when he denies the existence of standard itself. The mod- 


ern philosopher, seeking a principle valid in all cases, does 
not lie if he reports that he cannot formulate one; he lies 


only if he asserts that there is no such principle. The mod- 


ern psychologist does not lie if he says he cannot find a 


soul; he lies only if he says no soul exists. 

The modern university, spreading to its students the 
half-truths about the animal nature of men, does not neces- 
sarily deceive them. It deceives only if it fails to announce, 
at the same time, that these are half-truths and that, as a 
university, it is under obligation to declare the rest of the 
truth. The moral crisis of our time lies in its loss of integ- 
rity; the task is to recover it. 

Gandhi has said that his god is Truth. If anyone thinks 
that this is an abstract and easy god to serve, let him try. 
Let modern man try it. For it is still the truth which alone 
is able to beget good will and bring men together in social 
and political life. And truth in its nature is whole and holy. 

e 


Dean Robert Redfield of the University of Chicago 
(speaking from Chicago) 

The moral problem of our times is to make the material 

means of living the servants of great ends. The task of our 
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times is to fashion new principles to take the place of our 
worship of practical and material success. The world com- 
munity of which Niebuhr has spoken must rest on ex- 
amined convictions as to justice, morality, and truth. 
Today the material means of living are not the servants 
of great ends. I should say that they are rather the masters 
of mankind. Man has often been described as the maker of 
tools, but now it may also be said that man’s tools are 
making him. We know how to make weapons, but we do 
not know how to keep the weapons from destroying us. 
We increase the world’s wealth, but we cannot distribute 
it wisely and justly. We take pride in what we have, but 
we cannot take corresponding pride in what we are. So 
there has come about a distortion of means and ends in 


human living. What we live with is immense, ever increas- | 


ing, and overwhelmingly powerful. But what we live for is 


unclear, uncertain, and unwise. The making of things and © 


the getting of things are our successes; and our successes 
shape such character as we have. We understand efficiency, 


and we applaud it. But piety makes us feel uneasy. If a 


man offers himself to us as able to do things, we choose — 


him, and it appears of no great importance what he does— 
provided he promises to do it efficiently. Indeed, if he has 
principles and speaks of them, our practical men reject 
him. So it seems to me that man has built himself the in- 


struments for living and has become an instrument himself. - 


Like Hocking, I think that science played a part in the 
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loss of moral standard. But I think that what science tells 
us about the world is a help rather than a hindrance to 
morality. The error seems to me to lie rather in the fact 
that the people value science only for its material successes. 
The practical results of science are great goods, of course; 
no sensible person would regret the achievements in medi- 
cine and manufacture. But science is conceived, I say, 
only as a man in a laboratory about to invent ten thousand 
new ways to use rubber or steel. The people use science, 
but they do not listen to it. Yet science could be the great 
interpreter of our world that it is. What it tells us of our 
place in the universe enriches our lives. What it tells us of 
our own unique moral nature and of the events by which 
we came to have certain moral values, or to lose others, 
could be a source of strength for us in the building of a new 
moral world. But science is conceived only as a sort of 
workman. 

As an anthropologist—a scientist whose subject of study 
is mankind—I see these times as a turning in the road of 
history. The societies of ready-made morals are at an end. 
In primitive society (which I know a little something 
about) there were few tools and little wealth, but there 
were ordered convictions as to the good. Customs and in- 
stitutions formed a self-consistent whole. The customs ex- 
pressed values fitted to local circumstances and impressed: 
themselves with conviction on everyone. The means of 
living, poor as they were, served principles of conduct. 
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But civilization, as it has meant the sccunacod of 
tools and techniques, has brought about disintegration oF 
convictions as to the good. For a time, even after the ap-. 
pearance of cities and the development of industry, a re- 
ligious feeling held in check materialism and the surrender’ 
to expediency. But that surrender is now complete in the 


| 
| 
| 
totalitarian state, where all moral values are denied and| 
where man is but a means to the power of the state or the’ 
race. And within our own community such principles as 
we have are confused and weakened by our practice of ap- 
proving either what works or what is widely known. Se 
we have many successful technicians, and we set about 
making more of them. We have radios and magazines and. 
moving pictures that make songs and personalities and. 
commodities popular, and so we set high values on these 
songs and personalities and commodities. The measure of 
worth has become a production record or a circulation 
figure or a Crossley rating. 

The principles of primitive man may not have been very 
good principles, but at least he lived up to them. We do not 
live up to ours. For the fact is that, beneath this yielding 
to the expedient and the successful which so perverts us, 
we have principles—principles which are not hardheaded 
and utilitarian—in which we do believe. But we do not live 
up to them, and so we fail to understand them. 

Freedom is one of these. But in our confusion with ma- 
terial success, freedom is often understood to mean some- 
body’s freedom from interference to make a personal 
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profit. Freedom can yet be understood to mean freedom to 


_ make a good society for all. Equality is another principle. 


Some of us deny to other men of another class or race equal 
opportunity to work, to be educated, or to find a dwelling. 


_ Yet we are still, somehow, dedicated to the proposition 


that all men are created equal. 


The way is forward—not backward to a past time or a 
dead society. Because some primitive people had ordered 
convictions that cannibalism was a good, we do not have 
to become cannibals. What we have to do is to bring to 
clarity and to supremacy over our actions those principles 
in which our people, in their confused way, do. believe. 
The effort that is required is to prevent the technical and 
material success which we have from determining our 
values. We cannot, as could early men, allow our principles 
of living to grow out of the lines of conduct that we find 
ourselves following. We shall not yield to the automatic 
authority of material success. We have come to a time 


_ when just principles of living must be made by the deliber- 


ate effort of free men. The opportunity is still before us to 
make the tools and possessions which have mastered us 
into the servants of great ends. . 


® 
President Robert Maynard Hutchins of the Uni- 
versity of Chicago (speaking from Chicago) 
A theologian, a philosopher, and a scientist have shown 
that the crisis of our time is a moral crisis. They have 
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shown that, unless we can surmount this crisis, such civili- 
zation as we have will fall apart, for civilization is a moral 
fabric. They have shown that the defeat of our enemies in 


this war, though it may be an indispensable means to the | 


preservation of our civilization, in no sense guarantees its 
preservation. Peace without good will cannot be durable, 


because it cannot be just. And technology is not a substi- | 


tute for justice. Our machines seem, in fact, on the point 
of wiping us off the face of the earth. They are, moreover, 
so expensive that we cannot afford to let them stand idle. 
We must fight for the oil to feed them. We must die that 
our machines may live. So a distinguished educator said 
before Pearl Harbor that we should have to go to war with 
Japan to get rubber for our tires. 

The speakers who have preceded me on this program 
have emphasized that the underlying problem is one of 
ends, goals, and ideals. With the tremendous resources 
which science has placed in our hands we should be able to 
reach almost any conceivable human goal. But if we have 
the wrong ideals, or if we fail to live up to good ones, the 


great scientific accomplishments of modern man will end > 


in suicide. 


The testimony of the educator is the same as that of the | 


theologian, the philosopher, and the scientist. The educa- | 
tional system of a country is a reflection of what the coun- | 
try thinks it wants. What is honored in a country will be 
cultivated there. If we look at the educational system of | 
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the United States, we get the same impression we got from 
the speeches in the last campaign—what the American 
people want is not peace and good will, but peace and a 
good job. The ideal of the full dinner pail and a chicken 
in every pot and two cars in every garage has been at- 
tenuated to the mere possession of a job, any kind of job 
that will sustain life. It is not surprising, therefore, that 
although it has never been possible to obtain federal ap- 
propriations for education for citizenship, a representative 
of the United States Office of Education has lately ad- 
vocated a federal appropriation of three hundred million 
dollars for vocational training. It is not surprising that 
every suggestion affecting our youth is considered in terms 
‘of the labor market. It has been proposed in high quarters 
that men ought to be kept in the Army if jobs cannot be 
found for them after the war. One of the current arguments 
for universal military training is that it would give at least 
a million young men a year something to do. 

_ Now certainly there is no use talking about the aims of 
life to those who are starving to death. Mass unemploy- 
ment is a menace to any society. But are we to work merely 
to exist? Is a job a good thing just because it is a job, no 
matter how trivial and degrading the occupation? Jobs are 
means, not ends; and our problem is: What are we working 
for and what are we living for? If the answer is that we 
are living merely to live, the whole process loses its mean- 
ing. Weare in search of values, and there are no values here. 
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' In so far as we have a definite goal, then, it appears to 
be a goal of success interpreted in material terms. Though: 
material goods are goods, there are other goods beyond 
them; for, in the order of goods, material goods do not 
stand high. The passionate pursuit of material goods dis- 
rupts human relations—as when a prominent labor leader 


was asked whether, now that China was our ally, we should| 
not repeal the Chinese Exclusion Act, and he replied, “A 
Chinaman is still a Chinaman.” 

The passionate pursuit of material goods disrupts the 
common good, for our government is now the sport of 
pressure groups—each seeking its material advantage., 
The passionate pursuit of material goods impairs the hope 
of world organization and necessarily substitutes security; 
for good will. For each country, even if it does not want! 
territory for itself, must grab territory in order to keeps 
other nations from grabbing it. | 

America is the strongest and richest nation on earth. 
Since we are not under the material pressure to whic 


other nations are subject, since we are not in danger of 
starvation or invasion, we have no excuse for failing t 


offer the world what it needs most—moral leadership an 


a moral example. For the sake of suffering humanity every+ 
where the people of this country must rediscover the ends 
of human life and of organized society; they must base 
their own lives and their own society upon these founda: 


tions. As Santayana said of the United States long ago) 
| 
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“This soil is propitious to every seed, and tares must 
needs grow in it. But why should it not also breed clear 
thinking, honest judgment, and rational happiness? These 
things are indeed not necessary to existence, and without 
them America might long remain rich and populous, like 
‘many a barbarous land in the past. But in that case its 
existence will be hounded, like theirs, by falsity and re- 
‘morse. May Heaven avert the omen, and make the new 
world a better world than the old.” 

_ There is a slight trace of selfishness in Santayana’s pray- 
er. Let us change it to read, ‘‘May the new world help to 
make the whole world new.” 
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What Do You Think? 


1. Do you believe that present-day civilization is facing a crisis to 


maintain its existence? Is the crisis of our time, in your opinion, 
a moral one? What would be your definition of such a “moral 
crisis”? Discuss. Do you think that its solution involves one of 
goals, ends, and ideals rather than material means? 


. Is man any more or less a moral creature today than he has been 
at other periods of history? How has the “age of science” influ- 
enced the present crisis? Is war an indication of man’s moral 
failure? To what extent? What is the role of education in defining 
values? 


. Do you think that science, by enhancing man’s material exist- 
ence, has caused him generally to concentrate upon the material 
side of life to the exclusion of other values? To what extent do 
you think that modern man’s crisis lies in his failure to adjust him- 
self quickly enough to the new demands of a technical age? To 
what extent does technical power tend to bring injustice instead 
of justice? In the local community? In the world community? 
How can the material means of living be made the servants of 
great ends? 


. What did Professor Hocking mean when ie said, ‘The difference 
between peace through good will and peace through security may 
fairly represent the moral crisis of modern man’? Discuss in 
view of wartime and postwar America. 


. “Peace without good will cannot be durable, because it cannot 
be just.’’ Comment upon this statement. Why does mere victory 
over our enemies in no way guarantee us peace? What is your 
program for peace with justice? Do the Dumbarton Oaks Pro- 
posals meet your requirements? Must we take second choices to 
achieve long-run aims and goals? 


. Would you agree that “democracy, of all political forms, has the 
greatest possibility”? Why? If modern man fails to overcome the 
present moral crisis, is democracy doomed? 


. What do you consider the primary requisites for the achieve- 
ment of a world community? Has the advance of technical knowl- 
edge increased the urgency of the obligation of men to their fel- 
low-men? Does this stop at national borders? 


18 


More on This Topic 


_ ANGELL, SiR NorMAN. “Peace and the Common Man,” American Mer- 
cury, November, 1944. 


- BECKER, Cari. How New Will the Better World Be? New Haven, Conn.: 
Yale University Press, 1944. 


. “What We Didn’t Know Hurt Us a Lot,” Yale Review, March, 
1944. 


Brocan, D. W. The American Character. New York: Alfred A. Knopf, 

1944. 

Dewey, Joun. “A Challenge to Liberal Thought,” Fortune, August, 1944. 

GRAFTON, SAMUEL. An American Diary. New York: Doubleday, Doran 
& Co., 1943. 


_ HocKkInc, WILLiAM Ernest. “America’s World Purpose,” Life, April 17, 
1944. 


. “Is a World Policy Possible?” Christian Century, November 22, 
1944. 


Hurcuins, Ropert M. ‘Education for Freedom,” Christian Century, 
November 15, 1944. 


— —. “Toward a Durable Society,” Fortune, June, 1943. 


—Kywne, M. C. ef al. “The Problem of Our American Society,”’ Common- 
weal, November 3, 1944. 


LANGER, S. K. “Lords of Creation,” Fortune, January, 1944. 


Laski, Haron. Reflections on the Revolution of Our Time. New York: 
Viking Press, 1943. 


. Faith, Reason, and Civilization. New York: Viking Press, 1944. 


LippMANN, WALTER. “U.S. War Aims,” Reader’s Digest, September, 
1944. 
19 


, ‘St 
\ | 


MacLetsH, ARCHIBALD. “Humanism and the Belief in Man,” Aflantic, 
November, 1944. 


——. “People Are Indivisible,” Nation, October 28, 1944. 
MEIKLEJOHN, ALEXANDER. Education between Two Worlds. New York: 
Harper & Bros., 1942. 
. What Does America Mean? New York: W. W. Norton & Co., 
1935. 
Morris, CHESTER. “Freedom or Frustration?’”’ Fortune, September, 
1943. 
NIEBUHR, REINHOLD. ‘‘The Basis of World Order,” Nation, October 21, 
1944. 
. Christianity and Power Politics. New York: Charles Scribner’s 


Sons, 1940. 


. The Nature and Destiny of Man, Vols. I and II. New York: 
Charles Scribner’s Sons, 1941 and 1943. 


Perry, RALPH BARTON. Our Side Is Right. Cambridge, Mass.: Harvard 
University Press, 1942. 


WALLACE, Henry A. A Century of the Common Man. New York: Double- 
day, Doran & Co., 1943. . 


20 


broadcast December 17, 1944. 


. 
. 
; 
1 


| Needs More Discussion 


The discussion on the G.I. Bill was 
_ very interesting. I hope that as various 
problems are ironed out—especially 
that of getting proper information to 
' returned men—we can have another 
discussion later on. 

: I have a son in the service who has 
: finished only one year of college. I am 
_ very sure that he will need some wise 
counseling and help to determine his 
aptitude and ability to take up civilian 
life and to fit himself for useful citizen- 
ship in a world at peace.—A listener 
from Grand Rapids, Michigan. 


> 
Instructive 


Your Sunday discussion was of a 
great deal of interest to me and to 
thousands of others like myself who 
are planning to take advantage of our 
government’s postwar education pro- 
gram. Thank you for an interesting 
and instructive discussion upon this 
vital topic.—A listener from Buffalo, 
New York. 


* 
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The People Say.... 


The following letters are representative of the views expressed by the 
Rounp TaBLe audience on “The G.I. Bill of Educational Rights,” 


Very Interesting 


I found the discussion on Sunday 
concerning the G.I. Bill of Rights very 
interesting. Although I probably will 
not be discharged from the Army for 
quite a few years, I am desirous of 
planning for that time so that I will 
not be without a definite future. I 
would, therefore, like to study this 
whole problem further—A lisiener 
from Akron, Ohio. 


*x 
Civilians Too 


As you were discussing the subject 
of the G.I. Bill of Rights, one thing 
occurred to me. Education must be 
geared for all the population and not 
just for the veterans. Of course, 
changes and adjustments must be 
made, but the pendulum should not 
swing too far in the direction of mak- 
ing things easy or tough for the veter- 
ans. They again must learn to adjust 
themselves to civilian life just as they 
did to military life-——A listener from 
Raleigh, North Carolina. 


BONDS 


PERMISSION OF ROCKWELL KENT 
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